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Since Dominic Montserrat’s Sex and Society in Graeco-Roman Egypt,
(Montserrat 1996), where the culture of sex and the sexual history of
Graeco-Roman Egypt were discussed, only intriguing trifles of this issue
appearedl. However, all these fragments have to do with the general idea
of sexual behavior (e.g. prostitution, marriage, homosexuality etc.), and
do not concern the description of certain sexual acts (e.g. coitus, fellatio,
cunnilingus, etc.)2.

In this article, I will focus on an epigram of Palladas, who was living in
Alexandria in the first half of the fourth century AD, where he was a pro-
fessional schoolteacher (ypaupatixiog). He was known for his scoptic epi-
grams on a variety of subjects, in skillfully expressed language, and smart
ideas. A number of his epigrams related to women, but they did touch

1 — Cf. for instance Cuvigny 2010, and my contributions, Litinas 2013 and Litinas 2014; in
addition, Sapsford 2015; see also Manniche 2002; Quack 2016.

2 — PROxy. LXX 4762 (in Obbink 2006), where a woman’s sexual desire for intercourse with a
donkey is described, is a literary fragment.
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on traditional matters, such as virginity, marriage, motherhood, etc. The
poet focused on womanhood, stressing particularly two features, women’s
guile and envy. These specific feminine characteristics were the main rea-
son that aroused anger in men, and, therefore, he described them using
words and phrases such as ydAdog, “annoyance” (AP 11.381) opy# 10D
A6, “the wrath of Zeus” (AP 9.165, 1), kaxnv opalepnv te ... dAebpov
“wicked and treacherous... perdition” (AP 9.166.1-2). Consequently, in
his epigrams he rebuked both mortal women (even female figures such
as Penelope and Helen) and goddesses (e.g. Hera), and furnished corrob-
orating evidence for this view based on ancient literature. Arguably, his
epigrams might not have been only misogynistic stereotypes of the type
that we find in literature, but may be based on personal experience, and
his treatment of women may be due to situations which are inextricably
linked to his experiences3.

Since Homer was the main source for those concerned with primary
education, the epigrammatist Palladas exploited words or verses of the
Homeric epics in 17 out of his 168 epigrams in order to refer to situations
or examples which were familiar to all his readers?. In modern literary
studies, Palladas” epigrams with Homeric passages are merely listed with-
out further comment, or are discussed in the general framework of all
epigrams of the Palatine Anthology with Homeric quotations, or in con-
nection with the expression of Palladas’ misogynism. In addition, some
of the ideas expressed in these epigrams are regarded as Palladas’ “ratio-
nalistic interpretation” which aimed at the “desacralisation of Homer™>.

In the epigram AP 9.395, Palladas cited two well-known verses from
the Odyssey, kamvov amoBpoorovta, “smoke curling up” (1.58) and g
008y yAvkiov f¢ matpiog, “nothing is sweeter than a man’s fatherland”
(9.34):

“0Q¢ 0088V yAvKkLOV G maTpidog”, elmev OdvooedcP.

3 — For the latest bibliography on Palladas see Litinas 2015, 242-243, and a commentary
on selected epigrams (AP 10.54, 10.72, 10.73 and 11.378) on pp. 202-206; Floridi 2016, 51-69.

4 — See Guichard 2017.

5 — See Guichard 2017 and Vezzosi 2014, 45.

6 — “Qq ovdev yAvkiov fig matpidos”, eimev Odvooevc: In the Odyssey 9.27-28 Odysseus says
to Alkinous that his eyes know none that they better love to look upon than his homeland, o? 7 éyw
ye | 76 yaing Svvapau yAvkepdtepov &Ado idéobat, and that no woman, neither the goddess Calypso
(0w Oedwv) nor the cunning (SoAdeooar) Circe managed to change his mind, &AL’ éuov ot mote
Bupov évi atiiBeaorv émeiBov, for nothing is dearer to a man than his own country and his parents, @¢
008¢v yAUKLoV fig matpidog 000¢ Tokrwy | yiyverar (Hom. Od. 9.34-35). In the epigram AP 9.458,
Palladas presented Odysseus greeting Ithaca, and saying that he was so glad because after so much
pain he managed to reach his homeland, and so he would see his father, his wife and his son. Again,
Palladas put in Odysseus’ mouth the same verse of the Odyssey 9.34, Xaip’, 10&xy- uer’ deOla, pet’
dAyea mrpe Oaddoons | domaoiwg Tedv 0bdag ikdvopal, dppa voriow | Aaéptnv dloydv Te kai
Gylaov vide podvov- | 6o yap épws katéBedéev uov voov- oida kai avTég, | “s 008EV YAUKIOV FiG
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év yap 1oic Kiprne’ €xyvrov odk Epayev,
00 udvov &l kai karvov &mofp@okovt évonoevs,
elev &v oluwer kai Oéxa Mnveddmaug?.

“Odysseus said: “nothing is sweeter than a man’s fatherland”,
for in Circe’s isle he never ate cheese-cake.

If he had seen even the smoke curling up from that,

he would have sent ten Penelopes to the deuce”

(transl. Guichard, /loc. cit.)”.

The poet used the Homeric Odysseus to remind us that the hero never
tasted what Circe offered him. Even if he had simply tasted it, he would
never have returned to his own Penelope. However, in the Odyssey we
read (Hom. Od. 10, 287-308 and 316-323) that Odysseus tasted Circe’s
potion, but because of the antidote (@Av) he had taken on Hermes

natpidog 08¢ Toxfwy”, “Hail, Ithaca! After all my labours and the bitter woes of the sea, right glad
am I to reach thy soil, in hope to see Laertes and my wife and glorious only son. Love of thee soothed
my heart; I myself know that «nothing is sweeter than a man’s country and his parents»” (Translation
by W.R. Paton, Loeb 1915). In the ancient literature in another context the verse 9.34 was also cited
by Lucianus, Patr. Enc. 1.1 and D. Chr. 44.1.

7 — év yap Toic Kipng: that is peydpoiorv, “in Circes palace”, not “in Circe’s isle”, as trans-
lated by Guichard; cf. Hom. Od. 9.31 @&¢ & alitws Kipkn xateprtvey év ueydpoiorv, “and in like
manner Circe would fain have held me back in her halls”. Circe appears also in another of Palladas’
epigrams, AP 10.50 for which see Galindo Esparza 2015, 144-146.

8 — 00 uovov el kai kamvov &moBpdorovt’ évonoev: The verse refers to Odysseus’ yearning
to see his homeland in the beginning of the Odjssey, 1.58-59 kanvov dmobp@orovra vofjoas | fig
yaing, Oavéew ipeipetou, “to see were it but the smoke leaping up from his own land, yearns to die”
(tranlation A.T. Murray, Loeb 1919). However, in an indirect way it also refers to the Odyssey 10.28-
30 évvijuap uév opws mAéopev vikTag Te Ko fuap, i dexdty O 7N dvepaiveto matpic dpovpa,
kol 81 mupmodéovtag édevogopey €yyvs édvreg, “for nine days we sailed, night and day alike, and
now on the tenth our native land came in sight, and lo, we were so near that we saw men tending
the beacon fires” (tranlation A.T. Murray, Loeb 1919), where, after their departure from the island
of Aeolus, Odysseus and his comrades almost reached Ithaca. In the ancient literature in another
context the verse the verse 1.58 was also cited by Max. Tyr. Diss. 21.8 and Men. Rh., On Epideictic
Speeches 433.7 (Russell-Wilson).

&l kal: The content of the concessional is considered as true, so the xai should be meant to refer
to the noun xamvdv, that is, it is true that someone can discern even the smoke that arises from the
chimney of Circes’ house. The Homeric Odysseus and the Palladean Odysseus each saw this smoke
from far away. The difference lies in the fact that the smoke only of the éxyvtov of the Palladean
Circe is more inviting and seductive than the écyvrov itself of Homeric Circe.

évonoev: The verb in Homer means “perceive by the mind, apprehend” (see LS] s.v. voéw Al kat
2), and probably an indirect reference is made to the well-known verse of the Odyssey 1.3 moAdav &
avOpwnwy idev dotea ki voov €yvw, “many were the men whose cities he saw and whose mind he
learned” (tranlation A.T. Murray, Loeb 1919).

9 — oiudlewv: See LSJ s.v. oipwlw A2. The verb was used in curses, e.g. Aristophanes, Plutus
58 oiud{ev Aéyw oot

Oéxa IInvedémaug is an indirect object to eimev dv. Penelope also appears in another epigram of
Palladas, AP 9.166, 4 and 6, as the reason for the death of many people and the cause of the writing
of the Odyssey, kai Six owppoovvyy Iyveddmng Bavartor... avtap Odvooeiy Iyveddmn npdpaoig.
For Penelope as she appears after Homer see Schmidt 1909, esp. 1903-1908 (in the literature) and
1912-1920 (in art). For women in Palladas’ epigrams see Henderson 2009.
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advice, this drink had no effect on him. Furthermore, Homer says that
Odysseus “drank this mixture to the bottom” (see Hom. Od. 10.318
avTap émel Swxév Te kal éxmov), and, hence, the poet did not use any
form of the verb é00iw. On the other hand, in Horace, Episz. 1.2.23-25,
it is stated that Ulysses did not drink any of the potion, because he was
not foolish and greedy as his comrades were, and if he had drunk it, he
would have become brutish, mindless, a prisoner of a prostitute mistress,
like a miserable dog or a pig who loves to be in the mire. Palladas seems
to be consistent with Horace’s version. To this scenario one could also
add the view which was expressed by Palladas in his epigram AP 10.50,
in which he states that Homer’s story of Odysseus’ men being turned into
into pigs or wolves does not apply. Palladas spoke in favor of an expla-
nation that Circe was éraipa... mavodpyos, “cunning courtesan’, who
just transformed 1006 edeactévTag into mrwyoTdToVG, “and made them
who took her bait poorest of the poor”. However, Odysseus was éugpwv,
“having his wits”, and managed to escape by means of his own @dpuaxov
avtimadov, “a counter-charm”, without mentioning Hermes’ antidote). It
is very probable that this alternative scenario, i.e. what would have hap-
pened if Odysseus had not tasted Circe’s drink, was a working hypothesis
on rhetoric exercises (f0omotia) in schools of rhetoric of the Roman and
Byzantine periods, and Palladas exploited this practicelo.

Perhaps this scenario is a satisfactory interpretation of the reason
why Palladas composed the epigram, and there is no need for further
discussion. However, there is an issue arising from the use of the word
&kyvtov, which was Circe’s potion. LS] s.v. ékyvtog 11 cites this specific
passage of Palladas, with the comment that it is of dubious sense. In
Homer’s Odyssey, Circe is said to have offered xvke@va (see Hom. Od.
10.290 and 316), which was prepared to make people forget their home-
land. She stirred cheese, wheat flour, honey and wine, and added xaxa
pappaka, “evil drugs” (Hom. Od. 10.213), or Avypd pappaxa, “baneful
drugs” (Hom. Od. 10.234-236 év 0¢ ogiv Tupov Te kel GA@iTa kel péds
YAwpov | oivw Hpauveiw ékvka- avéuioye 8¢ oitw | papparxa Avyp’, iva
néyyv Aaboiato matpidos aing, “and made for them a potion of cheese
and barley meal and yellow honey with Pramnian wine; but in the food
she mixed baneful drugs, that they might utterly forget their native land”
(tranlation A.T. Murray, Loeb 1919)!1).What Circe offered to Odysseus
and his men was qualified as 670 by Heracleitus (paradoxographer of
the fourth century BC), in his work ITepi amiotwv 16 tadTyv (i.e. TV
Kipxnv) o0 uobog map<ad>édwke moTQ UeTapOpPovony &vOpwmIovs,

10 — See Guichard 2017.
11 — For the iconographic presentation of Circe’s offer to Odysseus see Canciani and M. Le

Glay (1992).
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and as kvkewv by another Heracleitus (of first century AD) in his work
Ounpixé IpoPAuata 72,2 6 8¢ Kipkns kvkewv ndovig €oTiv dyyeiov,
0 ivovTeg oi dxodaoTor Suix TFG Epnuépov mAnauoviic ovwv &BAiwTEPOV
Biov {@ot. Therefore, it scems that Palladas was the only poet who used
the specific word ékyvTov to denote Circe’s potion.

In this connection, we should also consider that when Odysseus
arrived at Circe’s island, he clambered to the top of a cliff, and in the dis-
tance saw a palace rising in the midst of a grove of lofty trees. A wisp of
smoke went curling up from the chimney and he decided to go there!2.
However, no ancient source refers to Circe as preparing the potion over a
blazing fire in the kitchen, which would produce smoke. The smoke was
an indication of an inhabited place when the hero arrived in an unknown
area. Similar smoke was seen by Odysseus when he arrived at the land
of Laestrygones, Hom. Od. 10.99 kamvov 8 oiov opauev dmo yBovog
&iooovta, “smoke alone we saw springing up from the land” (translation
by A.T. Murray, Loeb 1919), as well as when he approached the Cyclops’
island, Hom. Od. 9.166-167 KvkAonwv &’ é¢ yaiav édevooouev €yyig
govrwv, | kamvéy T avT@v TE YOOYYRY diwv TE Kal aiy@v, “and we
looked across to the land of the Cyclopes, who dwelt close at hand, and
marked the smoke, and the voice of men, and of the sheep, and of the
goats” (translation by A.T. Murray, Loeb 1919).

It is also obvious that whoever read Palladas’ epigram would under-
stand the word in the way it was interpreted in the title of the epigram,
as an adjective attributed to the noun motév (“drink”) or in the way
explained in a lemma, eidog Bpwparos (“kind of food”). However, the
need of the ancient people who copied the epigram to explain the word,
sometimes as a drink, other times as food, means that its meaning was
not sufficiently clear and that it was not used in such a way in the every-
day speech or in the literary tradition. It is very probable that Palladas
wanted to add to this word another semantic use. LS] s.v. ékyvrog (I1
Kat 2) translates the adjective as “poured forth, unconfined, outstretched”
and “immoderate”13, and s.v. &xyvois as “outflow, pouring out”. Neither
word (éxyvTog — €xkyvoig), nor all words that derive from the verb éxyéw

12 — See Hom. Od. 10.148-152 éotnv 0¢ okomnyv € maunadéegoay aveAbwv, | xai pot
geloato kamvos amod yBovog evpvodeins | Kipkng év ueydpoior Su Spvpee kv ke GAnv. |
ueputipiéa 8 émeita katd ppévar kol ke Qupov | EAOeiv 10¢ mvbéabau, émel idov aiboma kKamTvév,
“so I climbed to a rugged height, a place of outlook, and there took my stand, and I saw smoke
rising from the broad-wayed earth in the halls of Circe, through the thick brush and the wood. And
I debated in mind and heart, whether I should go and make search, when I had seen the flaming
smoke”, and 10.196-97 xamvov 8 évi péoay | €dpaxov dpbatuoior Sicx Spvpd mukvi kel TAnv, “and
in the midst of it my eyes saw smoke through the thick brush and the wood” (translation by A.T.
Murray, Loeb 1919).

13 — For this meaning see my commentary on AP 5.275, 1 (Paulus Silentiarius) in Litinas

2015, 235.
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can be related to any kind of food. It is intriguing to assume that behind
the innovative use of the words épayev and éxyvtov Palladas hid a pun
regarding a certain sexual activity.

First, considering the verb &payev, ancient authors often used the
words mAakodg, momava, (wuds etc., as vehicles of sexual innuendo!4. In
Aristophanes, Pax 1355-57 @ yaipete yaipet’ &vépeg, k&v Euvémnoté por
mAaxotvtag £5ecBe, “hail, hail, my friends. All who come with me shall
have cakes galore” (translation by O’Neill, 1938), the noun mAaxodvrag
is the object of the verb é08iw (also used by Palladas) and denotes the
woman’s genitalial>. This sexual activity implies cunnilingus, or at least
some kind of kiss on the woman’s genitalial®. The large number of
allusions to cunnilingus indicate that this activity was a regular (mostly
private and not in groups) pleasure for both men and women, although it

seems to have been considered demeaning for the person who performed
itl7.

Then, considering the noun ékyvtov, it might imply the secretions
emitted during the female orgasm or even a female ejaculation. A variety
of scientific terms were used for these secretions or dew during the sexual
experience!8. Hippocrates in his treatise On Generation 4, was the first

14 — See Henderson 1991, 47 xat 144, nos 171-183. Especially, p. 47 “The female genitalia
are often compared to meats that are cooked (sometimes on a phallic spit, /68) and eaten: pork (168),
boiled (labial?) sausages (1684), assorted dainties (169, 171), slices of fish (170). Pastries and cakes
are frequent metaphors (173 ff.). Dish-licking is a frequent metaphor for cunnilingus (166 f.), and
sauces, soups, and juices are used to indicate vaginal secretions (180 ff.)”.

15 — Cf. also Aristophanes, Pax 885 10v {wuov avtis npooneodv éxddyerar, “he would soon
have her done for, absorbing all her life-force” (translation by O’Neill, 1938). See Henderson 1991,
144, n° 177. An erotic fresco from the suburban baths in Pompeii (apodyterium 7, scene IV) depicts a
man performing cunnilingus on a woman. Although the cunnilingus was thought to bring disgrace of
oral impurity on the man who performed it, there is evidence of women hiring male (or, sometimes,
female) prostitutes to pleasure them with cunnilingus; see Clarke 2002, Chapter 5, 149-181, esp.
164-166 and 174-175. For references in the Latin literature see Adams 1982, 139-141.

16 — Cf. LS] s.v. é00iw 4 “take in one’s mouth”, citing Philostratus, /magines 1.20 avdod v
ylattay dvaondoag éobier kai Tov Olvumov olitw @ilelv oletau, gnoi 8¢ kai dmoyevoaotu 100
nvevpatos, “he draws out the tongue of the pipe and eats it, and, thus, he thinks that he is kissing
Olympus; then he says he tasted the breath”.

17 See Williams 20102, 218-224; Lateiner and Spatharas 2017, 25-26 and 30-31. For the
attestations in comedy see Henderson 1991, 51-52; esp. 52 “cunnilingus, usually called “licking”
(391), does, however, boast some revealing metaphorical terms. We have seen that cunnilingus is
often compared to licking soups and sauces from dishes, or as “having breakfast” (392, 394); the
vagina is popularly called a “tongue-case” (390). These usages suggest that, apart from a desire on the
part of the man to give his partner special pleasure, there was also a special pleasure for the man in
smelling and tasting the woman’s genitals and their secretions”. In pharaonic Egypt, there is no direct
mention of cunnilingus in art or literature; see Manniche 2002, 33.

18 — See Henderson 1991, 50, where he states that “there is no specific terminology in
comedy for ejaculation that corresponds to such English expressions as “come”, “blow one’s load”,
“shoot”, and so on, nor is there any terminology covering male or female orgasm, although of course
orgasm is implied... The one term that points to ejaculation, Tpocovpelv, to urinate upon (336)...
reflects a confusion of urine and semen common not only in dream symbolism and infantile thought
but also in Latin terminology (u7ina = semen, meiere, mingere, and commingere — to ejaculate)”; cf.
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to speak about something that is released during the female orgasm, by
using the verb pebinui (see pebier 8¢ xai 1 yvvn 4md 100 dwpatog) .
More specifically, he supported the idea that “in the case of women, it is
my contention that when during intercourse the vagina is rubbed and the
womb is disturbed, an irritation is set up in the womb which produces
pleasure and heat in the rest of the body. A woman also releases some-
thing from her body, sometimes into the womb, which then becomes
moist, and sometimes externally as well, if the womb is open wider than
normal. Once intercourse has begun, she experiences pleasure throughout
the whole time, until the man ejaculates [NB: I prefer to translate “until
the man releases her”]. If her desire for intercourse is excited, she emits
before the man and for the remainder of the time she does not feel plea-
sure to the same extent; but if she is not in a state of excitement, then
her pleasure terminates along with that of the man. What happens is like
this: if into boiling water you pour another quantity of water which is
cold, the water stops boiling. In the same way, the man’s sperm arriving
in the womb extinguishes both the heat and the pleasure of the woman.
Both the pleasure and the heat reach their peak simultaneously with the
arrival of the sperm in the womb, and then they cease. If, for example,
you pour wine on a flame, first of all the flame flares up and increases for
a short period when you pour the wine on, then it dies away. In the same
way the woman’s heat flares up in response to the man’s sperm, and then
dies away”zo (translation by I.M. Lonie, Berlin — New York 1981). Then,
Aristotle discussed the same subject in his treatise On the Generation of
Animals 727b-728a2! in the context of the question about the female

also in p. 52 “it may be that the absence of obscene language for ejaculation and orgasm in Greek
can be explained in the same way as can the similar lack of such terms for urination: the Greeks were
much more matter-of-fact than we about bodily secretions (other than excrement) and were not
repelled, as we are, by them”. In Aristophanes Pax 712 ovk &l ye kuke@v’ émmiolg BAnywviav, “not
if you swallow a potion of penny-royal afterwards”, this potion is vaginal fluids; see Henderson 1991,

65. For the Latin uda see Adams 1982, 92.

19 — The verb dmomtTodv is considered to be used in the Greek comedy when the woman’s
genitals moisten; see Henderson 1991, 51 and 164, n° 273.
20 — Trjor 6¢ yoveuli o év Tij piker Tpifopévov Tod aidoiov Kl TOV UNTPEWY KIVEVUEVWY,

DoTep kviouov EUminTery &6 aUTAG kol Q) dAAw odpati ndoviv ki Oépuny mapéyery. Mebier 8¢ xai
1 Yuvi) &0 TOU OWUATOG OTE YV €G TG unTpas, ai 8¢ ufjtpar ixpaléa yivovral, oté¢ 8¢ xai ééw,
iiv xdokwow ai pijtpoun pdAdov 100 kapod. Kai fidetar, émny dp&nrau pioyeobau, ik mavtog oo
XPovou, uéypis &v adiv puebifj 0 dvip- kijv uév opyd 1 yuviy puiocyeobau, mpootev tod avépog agpiet,
Kl 10 Aot ovk €11 opoiwg fidetar 1) yuve- ijv 0¢ ury Opyd, ovvtedéer 14 dvdpi fdouévn- Kai éyer
oltws domep el 116 émi Towp (éov Erepov yuypov émyéel, mavetar 10 Téwp (éov oltw, kol 1j yovi
negovoa 100 GvOpog ¢ TaG phtpas afévvuar v Oépuny kal v 7éoviy Tij¢ yuvaukds. Eaiooe
8¢ 17 fidoviy kel 1) Oépun dua Tfj yovij mmrovoy é¢ oG piTpag, Emerta Mjyet- domep el T émi pAéya
oivov émiyéel, ovpPaiver mpdta pév ééaiooery v pAdya xai ati€eabou ' oAiyov mpog TH émiyvary
100 0ivov, émeita Afyery, woavTws 68 Kai Tff yuveuki ) Oépun éaiooer mpog v yoviy Tod dvdpog,
Emerta Mjyet. See the discussion of the passage in Lonie 1981, 119-121; Hanson 1990, 309-338, esp.
314-315; Dean-Jones 1992, 72-91, esp. 68-70; Aksit 2013, 55-56.

21 — O & oilovrai Tives omépua ovufdAdedbu év i) ovvovoia 10 OfAv Sk TO yiyveoOou
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semen, pointing out that the vaginal secretions (Oypav dmokpiorv, 1
Vypacia, &0t yap T@V DoTEP®V EKKpLoig) are not semen?Z, and that a
woman’s ejaculation exceeds that of a man. However, although it is cer-
tain that both Hippocrates and Aristotle spoke about vaginal secretions
during intercourse, it is not certain if they implied a female ejaculation?3.
On the other hand, in Galenus’ treatise On semen, 2.1, 25-26, he seems
to support the idea of the existence of female semen based on the desire
of women for sexual intercourse. Galenus compared the expulsion of
fluids out of the vulva during the sexual tensions or at the moment of the
orgasm of a woman with the act of urination, which similarity is actually
the most indicative and characteristic feature of the female ejaculation:
“exactly as it has been seen even now for a woman who suffered from
hysterical diseases, plenty and very thick semen was discharged first to
the uterus, and thence to the outside. Since she was a widow for a long
time, she had accumulated it so much and of that quantity and quality.
Then, some tensions seized her in her loins and hands and feet, so that
she seemed to have some convulsions, and during these tensions the
semen was discharged, and she was saying that she had a pleasure like
that during sexual intercourse. This semen was now thick and in a large
quantity, because it was not evacuated for a long time. In other women,
however, this semen, in smaller quantities and as a liquid, appears to spill
out from these wombs, from exactly the same place where she urinates”
(my translation)24. It is more likely, if we base our interpretation of his
last phrasing and observation “from exactly the same place where she uri-

noapanmAnoioy Te xapiy éviote alTaiG Tf] TOV dppévwy Kai dua Vypdv &mdkpioty, ovk E0Tiv
vypadia aiity omeppaticy GALE ToD TémOV 110G EKdOTAIG. E0TI Ydp TAV DOTEPQY EKKPLOIG Karl TATG
uev piyvetou T 8 ol- yiyvetan uév yap taic Aevkoypoous ki Onlvials w¢ émi 10 mold eimelv, 00
plyverou 8¢ Tals pedaivaug kal dppevwmois. 0 8¢ mAjbog aic yiyvetau éviote 00 KATX OTEPUATOS
npoeaiv éaTiv, ALK oA UmepPfdAder. “There are some who think that the female contributes semen
during coition because women sometimes derive pleasure from it comparable to that of the male
and also produce a fluid secretion. This fluid, however, is not seminal; it is peculiar to the part from
which it comes in each individual; there is a discharge from the uterus, which, though it happens in
some women, does not in others. Speaking generally, this happens in fair-skinned women who are
typically feminine, and not in dark women of a masculine appearance. Where it occurs, this discharge
is sometimes on quite a different scale from the semen discharged by the male, and greatly exceeds it
in bulk” (translation by A.L. Peck, Loeb 1943).

22 — See Connell 2000, 405-427.

23 — See Korda, Goldstein and Sommer 2010, where a review of the ancient literature in
which female ejaculation was described.

24 — Kabfdmep @90y xai vov émi yuvaukds 0o voonudtwy 00TEPIK@Y EVoxAOUUEVHS €ig
THY unfTpay pév mpdTov, éxn Tavts 0¢ Ew mAeioTov Te kel moyUTaTov éxyvbév amépua xpévov §
a0TH GUYVOV XNpEVOVOX TOOOTUTO Te Kl TooDTo Hbpoikel. ALK TOTE TdoELs TIVEG avTHY KaTédafov
609v0g Kal xelp@v kai modav, ¢ onactijvau Sokelv, 89’ aic éexpiOn 10 onépua, kai Y HéoVHY
Te mapamAnoiav ENeyev avTF peyovEVAL Tfj KATX TAG TUVOVOING. TOUTO UEV OUV TO OTéppar TTayV T€
Av kol oA S1é TO pi) kexev@obou xpovew moAA@. Taic & dAAeug ENaTTOV Te Katl VYpov éxmimTov
paivetar moAA&kis EowBev €€ adT@V TOV VoTEP@Y, Ivar Tiep 0vpel. See Connell 2000, 410-413; King
1998, 233; King 2011, 205-235, esp. 222-227.
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nates” that Galenus refers to the phenomenon of squirting/gushing and
not to the one of the female ejaculation?. In this context, the participle
éyvBév was used for the fluid, and it reminds us of Palladas’ éxyvrov,
since both derive from the passive aorist of éxyéw. This interpretation
is in accordance with the general conception concerning the female
enhanced sexual delights. Certainly, this conception is also reflected in
the Hippocratic description (see above, and text in footnote 20): meta-
phorically, the smoke billows from Circe’s vagina, because there is a heat
in the woman’s uterus such as in boiling water, #6wp (¢0v26. This heat, |
0épun, flares up, éaiooer (cf. dmobp@orovra) like a flame, pAdya, flares
up, éaiooerv v pAdya, when wine is poured on it, oivov émiyéer. The
use of the verbs is also noticeable: wine is the male sperm which arrives
(émi + yéw) in the uterus, while flame is the hot female emissions coming
from inside the uterus (éx + yéw) to respond to the man’s ejaculation.

Therefore, apparently, in some ancient scientific treatises the two dif-
ferent phenomena of the female ejaculation and of squirting/gushing had
been observed and there was an attempt to explain it. Palladas was not
the only epigrammatist who made a creative and innovative use of it, by
making a subtle use of the text of Homer. Female ejaculation or squirting/
gushing were also hinted at by the ancient epigram poets. Friedrich Karl
Forberg in his De figuris Veneris, Coburgo 1824, which was translated as
Manual of Classical Erotology, Manchester 1884, 163-193, in chapter V
concerning cunnilingus, mentioned the epigram Ixxv in the Analecta of
Brunch, vol. Il (= AP 11.220 (an anonymous epigrammatist):

Adgeiot oropa gedye- piAel k6Amovs ApeBovon
TPNVIG EUTITTWY AAPVPOV €¢ TéAAyOG,

“avoid Alpheus’ mouth, he loves Arethusa’s bosom, plunging head-first
into the salty sea”?’. Forberg noticed the ambiguity of the words mouth,

25 — For the difference between female ejaculation and squirting/gushing see Rubio Casillas
and Jannini 2011, “the real female ejaculation is the release of a very scanty, thick, and whitish fluid
from the female prostate, while the squirting is the expulsion of a diluted fluid from the urinary
bladder”; also, Salama, Boitrelle, Gauquelin, Malagrida, Thiounn and Desvaux 2015, “squirting is
essentially the involuntary emission of urine during sexual activity, although a marginal contribu-
tion of prostatic secretions to the emitted fluid often exists”; Salama, Boitrelle, Gauquelin, Lesaffre,
Thiounn and Desvaux 2015.

26 — See Henderson 1991, pp. 47-48 “The vagina, as often in myth and legend, is perceived
as an oven, hearth or brazier in which the penis is “cooked” during intercourse: a man cooks his
penis in hot coals (344), roasts it (346), bakes it (351 f.) or smelts it like a rod of hot metal (557)...
At the root of all these fire metaphors, common to all languages, is, of course, the actual physical
feeling of heat accompanying sexual arousal and intercourse, a feeling which in these metaphors is
distributed equally between the men and the women”. Cf. also Aristotle, Generation of Animals 764a
about presenting the womb as oven.

27 — “Avoid the mouth of Alphaeus; he loves the bosom of Arethusa, falling headlong into the
salt sea” (translation by W.R. Paton, Loeb 1916) with his note ad loc. “alluding to the story of the love



THE MACULATE MUSE. A SOURCE OF SEXUAL AROUSAL 77

bosom (bay), head-first, salt sea that they may refer to the Alpheius River
in Arcadia and the Arethusa Spring in Sicily, but also to “the mouth of
a cunnilingue, that goes and plunges into the vulva of a woman”, and in
pp- 173-174, footnote 13 cited a similar joke which was quoted in Aloisia
Sigea’ book, Dialogue. Furthermore in p. 198, footnote 29 of the chapter
VI, where he presented the tribads (lesbians), again consulted Aloisia
Sigea’s book, who described a female ejaculation: a woman says that “I
sometimes water his too libertine hands with an abundant dew from my
pleasure grounds” and “he filled my womb with his fecundating dew, and
I also shed the rivulet of white liquid”. In this note he referred to another
epigram from the Analecta of Brunck, Vol. I (= AP 5.55) of Dioskorides
(not of Sosipater), where after the coitus of a couple the man says (Il. 7-8):

uéxpig ameameiodn Aevkov pévog aupotépotory,
kol Awpic mapétoig éexvon uédeot.

“until the white liquor ran over with both of them, and Doris
unwound her wearied limbs” (“donec effusum est album robur ambo-
bus et Doris solutis jacuit membris” (translation by W.R. Paton, Loeb
1916)). The Dioscorides epigram may be related to Archilochus’ fr.196a,
34 (West), for Aevkov pévog (“white power”, for the sperm) of the man.
Apparently Dioscorides, unlike Archilochus, attributes the white sperm
to both the man and the woman (dugotépoiorv) and we may translate 1.
8 accordingly “she poured herself out with wearied limbs” to underline
that fact.

However, there are some allusions in the ancient Greek epigrams that,
although the verbal dexterity in such a genre makes it difficult to guaran-
tee that some images of the vaginal area could hint at a pun for an intense
female moisture, I would like to propose this interpretation, which might
be correct, strengthened by the fact that concealed sexual jokes are com-
mon in the epigrams?8. In the epigram AP 11.329 of Nicarchus, an old
woman is shared between three men, and one of them gets “to dwell in
her grey sea” (an implication for the vagina), the other one gets the hate-
ful dank Hades (an implication for the woman’s rear), and the third the
heaven (an implication for the woman’s mouth). A grey sea suggests, of
course, the vaginal area, but it can also be indicative of the large amount
of water present there. If this image of a possible female ejaculation is
not persuasive, we could refer to another epigram, AP 5.60, of Rufinus,

of the river for the fountain Arethusa; but this epigram has also a scandalous meaning”.

28 — In Paulus Silentiarius' epigram AP 5.275, 1, we find ékyvrog Omvew, referring to a
woman, and I interpret this phrase (see reference in footnote 13 above) as “surrendering herself to
sleep”. T think that these two words should be constructed together, in which case “poured herself
out in her sleep” would be wrong.
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where a girl takes her bath, and the breasts are wet, and her buttocks are
more supple than water (§6atog OypoTépw). In the third couplet of the
epigram, the text describes another part of her body:

10V 0 O1IepoIdaivovTa KaTéoKETE TIEMTAUEYY] Yep
ovy 6Aov Edpatav, &AL’ doov févvaro.

Her hand tried to cover her over-swollen (dmepoidaivovra) Eurotas
River, but not all, only as much she could. In an article by Regina
Hoschele and David Konstan (Héschele and Konstan 2005), the authors
also having cited Nicarchus’ epigram as a comparable example, wonder
what Rufinus had described in his epigram as a river. After their thor-
ough and convincing discussion, they conclude that “what she hides,
however, is a part that is dank in another, and for the poet, less appealing
way — and this too lies hidden in the river’s name”. In antiquity Eurotas
was considered a well-watered river, abounding in water, (e.g. Euripides,
IT 399 etvdpov), and, also, it was described either as a fair-flowing river
(e.g. Theognis, Eleg. 1. 1088 kaAdipow: motaudr, Euripides, Hecuba 650
elipoov), or as having swirling tides (e.g. Euripides, Zroades 210 Sivay
y’ Evpwta). Of course, as already has been observed, behind the name
Evpatag one could see a pun originating from the adjective evpvs, “wide,
broad” or the noun edpdg, “mould, dank decay” or the verb edpwtidw,
“become mouldy, decay”, but I find it intriguing to suggest that the “salty
or grey sea’ and “river” of a woman in all these epigrams were an abun-
dant dew or the intense flows of the female secretions, or even a female
ejaculation or squirting. The girl’s hand in Rufinus’ epigram was placed
in front of the vaginal area to avoid it from being seen.

If this implication is right, all these texts above could help to place
the Palladas’ epigram further in a context of literary texts which allude to
male ejaculation and female ejaculation/squirting and support the inter-
pretation I propose. We could infer that éxyvrov in Palladas’ epigram was
not the Homeric Circe’s potion in a cup from where Odysseus drank,
but the juices poured out from the Palladian Circe’s vagina??, when this
latter Circe had sexual desires and excitement. On the one hand, one
may assume that this sexual joke can apply to the original Odysseus and
Circe, since there is nothing in the epigram that points to the present,
and no actual contemporary figure can be adduced. On the other hand,
however, it seems also plausible that the Homeric heroes were revived in
Palladas’ epigrams as caricatures through which he presented contempo-
raneous figures of his city, Alexandria. Therefore, issues of the Homeric

29 — The womb was likened to a box or vessel (usually a cup, skyphos) in ancient thought; see
my discussion in BGU XX 2873 (Litinas 2014, 219). Circe in the iconography is presented to give
Odysseus the potion in a skyphos; see Canciani and Le Glay 1992, n° 5, 5bis, 8, 13-33.
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epics became part of the reality of Palladas, but, since the figures were
hidden behind the Homeric expressions, they were not immediately
recognizable. In particular, the epigrammatist might have projected some
common characteristics of Homeric women onto contemporary women,
at times humorously and at times scathingly. In such a case Palladas’ epi-
gram seems to have been inspired by a special woman in fourth-century
AD Egypt.

We may also assume that this Circe might have been a hetaera, if
we take into account Palladas’ epigram 10.50 (see above), or a lonely
woman, or a widow (cf. Galenus’ text about the case of a widow, and,
also, the fact that Circe lived alone). In the ancient literary texts we find
some parallel situations. A similar example of an allusion to the Homeric
fable, with a reference to a contemporary “Circe” whose victims were
Philonides and his friends/parasites, was provided by Aristophanes,
Plutus 302-315, when Karion sings to the chorus that “Circe of Corinth,
whose potent philtres compelled the companions of Philonides like
swine to swallow (cf. 1. 305 éo00ierv) balls of dung, which she herself had
kneaded with her hands” (translation by O’Neill, Loeb 1938), followed
by the corresponding chorus’ answer. This “Circe” might have been the
hetaera Lais3V. Moreover, Circe was presented as hetaera in Heraclitus,
paradoxographer of the fourth century AD, De incred. 16 fiv 6¢ étaipa,
“she was a prostitute”, a lecherous one, as she kataxnlovoa Tov¢ Eévoug
T0 TPATOV &peokei mavTodamy... kateiye Tais émbupiaig dloyioTwg
pepopévovs mpog 1o fdovas, “who bewitched her clients at first with
every sort of willingness to please... she controlled them through their
lust, as they were mindlessly carried along in their pleasures” (translation
by J. Stern 2003); Herodian, Part. p. 65 (Boissonade) Kipkn, dvopa
yuveuxog mopvrg, “Circe, the name of a female whore”. Themistius, in
fourth century Constantinople, in his Oratio 27 (340b) pointed out that
there is not one Circe, but many, all around us and they call men and try
to seduce them: &i pr éyeis modd 10 drelipdpuaxov TovTo, &vi pds oot
Kipxns moAai T0v kvkedva kepdoovat, kal adTar 00 moppwlev dmwki-
ouévas, ote moAAf) mAévy mapayevéaOau, ALk Evvodom ouveyds Kai
mepiémovoat kUkAw kel kadoDowt mpog éavtdg, “if you do not have a full
supply of this remedy, not one but many Circes will mix up a potion for
you, not Circes who live so far away that one has to go a great distance
to reach them, but Circes who are continuously with you and surround
you and summon you to themselves” (translation by R.J. Penella 2000).
The heat generated in this Palladas’ Circe was so intense and she felt such
a surge of erotic excitement that it was like smoke that billowed (cf. 1. 2

30 — See Webster 1953, 19-21. For the charm, dangerousness, and female lustful sensuality of
Circe, as presented in Homer, Vergil and Ovid see Segal 1968, 419-442.
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kamvov &rofp@okovra) from her body’s secretions3!, and that this signal
was easily understood even from far away (cf. 1. 2 évonoev), and, thus,
that the man who had already tasted her secretions, however clever and
wise he was, would never want to return to his own “Penelope” or other
“Penelopes”32.

To sum up, the quip about Palladas’ Circe and his pun on the ékyvtov
are not immediately intelligible. This paper specifically argues that (1)
Circe’s éxyvtov suggests her vaginal “juices”, which might be intense in
the form of a female ejaculation or squirting/gushing, that (2) the “smoke
curling up” suggests her sexual heat, and that (3) épayev suggests cunni-
lingus. Furthermore, the aim of the poet was to refer neither to Circes’
magic nor to Penelope’s patience, nor to Odysseus’ adventures during
his wanderings. It is proposed that the Homeric heroes who appear in
Palladas’ epigram were caricatures of contemporaneous figures of his
Alexandria. The Homeric quotations work as a springboard to describe a
Circe of his city, probably a warm and seductive woman, probably a pros-
titute. The Homeric Odysseus is a man who would never return to his
Penelope, if he had tasted the potion prepared by Palladas’ Alexandrian
Circe. Although Palladas presented an erotic image of a woman in his
epigram, this does not necessarily mean that his attitude towards women’s
nature fluctuated between deprecation and approval. Whichever his(?)
“Penelope” is, she is still an expression of his ideals, biases and experi-
ences, and Palladas undoubtedly uses his epigram to refer to female sexual
arousal which could fascinate men.

31 — If the smoke curling up was coming from an activity in the palace of Circe, then the
syntax would require d¢’ @v (i.e. peydpwv). However, the relative pronoun 00 (l. 3) referred to
&cyvtov. Palladas implied that his Circe prepared “the food” over “the fire” that could bewitch the
Alexandrian men. In that way, he was the first to create two original parallel scenes with the image
of the smoke as the locus communis.

32 — For Penelope and Circe in the ancient literature see Harrison 1988; Dunn, 1990.

A different interpretation of the epigram was proposed by Papanikolopoulos 20102, 168, n.
1. According to him, the &yvTov of the Homeric Circe was wrapped in fig leaves (but he did not
refer to any ancient source). Thus, in Palladas, this éxyvrov, was wrapped with Circe’s “fig leaf”, and
Odysseus Ulysses did not want to taste it, although it was worth as much as ten Penelopes.

Another thought of mine that I finally rejected was that the word &yvTov was a mistake of
the manuscripts’ éyyvtov. The noun &yyvtov derives from the verb éyyéw (év + yéw), and LS]J s.v.
&yyvtog gives the following meaning: I “poured in, infused”; II &yvrog makods “cake cast into a
shape”; 111 70 &yyvtov “infusion”; cf. also LS] s.v. éyyvpa “instillation”; IT “filling, content of a vessel”;
III = éyyvrog mAaxovs. If this proposal could apply, then the Palladean Circe might be considered
cither a famous cook in Alexandria, who prepared delicious food, or a doctor or magician, who prepa-
red specific medical ointments or magical potions. For women doctors see Parker 1997, 131-150; for
women practicing magic Wortley 2001, 289-307. In that context, there was no need for someone to
taste the food or medicine or potion she prepared. Even from far away the smoke from her chimney
during this preparation could bewitch him.
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